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ABSTRACT

This study deals with 4/-Zahrah by Tbn Dawiid. This book consists of two parts but
it is known for its first part that is based on the manuscript kept at Dar al-Kutub al-
Migriyyah in Egypt. Also, this book had been edited twice, in 1932 and 1975.

This study is an attempt to discern the essence of Ibn Dawud’s concept of love as
depicted in al-Zahrah. This attempt has been carried out through three main discourses.
The first one was through presenting the origin of Ibn Dawud’s theory on love and
presenting literatures preceding Ibn Dawud. The second one was through reviewing the
main underlying themes of the book: how love is generated; how it develops; what the
lover’s character is; what the signs of love are; what its terminologies are; and what type
of love it is that Ibn Dawud is attempting to draw a framework for in his book. Was it
sensual love or spiritual love? What was his own concept of each of them? How is each
type philosophized by Ibn Dawid? The last one was through tracing the impact of that
concept on the contemporaries of Ibn Dawid, or on thoes who came after him.

The study has shown that Ibn Dawid had delineated an image of love inspired by a
lofty and spiritual culture. Love, for him, is a contemplative psychological exercise that

develops taste and rectifies conduct.
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The study includes many quotations of the book depicting Ibn Dawud’s theory on
love and a translation of selected poems from al-zahrah.

This study is entitled “The Concept of Love As Portrayed in Al-Zahrah by Tbn
Dawid” This thesis has been submitted by Shereen Muhammad Hasan to the Department
of Arabic Studies in the American University in Cairo, under the supervision of Dr.

Mahmoud El-Rabie.
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INTRODUCTION

A. The Age of Ibn Dawud:

The third century A.H. was the age of political dismemberment of the Islamic
Caliphate. By 320 A H. the Abbasid Empire had already disintegrated into small separate
states. Basrah was in the hands of Tbn Ra’ik. Fiiris,’lsfahe'm, Rayy, and l_)g'ibél were under
Buyid control. Mawsil, Diyar Bakr, Diyar Rabi® and Diydr Mudar were occupied by
Hamadanis. Egypt, and Syria were dominated by ’Ik_hs_lﬁdis. The Fatimids occupied
’Ifrikiya, and Maghrib. Khurasan and Transoxania were in the hands of Samanids.
Tabaristan and Jurgan were under Daylami control, while the Carmathians occupied
Bahrayn and Yaman.

Only m Bag_hdéd and surrounding areas did the Abbasid Caliph have some nominal
authority.” In 334 AH. the Buyids entered Baghdad, terminating all Caliphal autharity.”
Despite this political disintegration, the intellectual environment was witnessing a great
period of enlightenment.3

One of the main factors, which attributed to this enlightenment, was the translation
movement that reached its peak this century. By this time, works of philosophy and

science had been translated into Arabic crowning the efforts that started in the second
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century A.H. In this way works by Aristotle, Plato, Euclid and other philosophers became
available in Arabic. The Arabs, morcover, acquired knowledge from various cultures.
They translated from Persian works of biography, arts, philosophy, and history; from
Hindi, they translated works in the fields of language, medicine, arithmatic and
astronomy. They translated works from Chaldians in agriculture, and from old Egyptians
works in chemistry and anatomy.* Some of the most famous translators of this period
were Yuhanna al-Batrik, Hunayn ibn'Ishélg, Thabit ibn Kurrah, and Yahya ibn ‘Adiyy.’

By this same period, the conventional Arabic disciplines (religious and linguistic)
had reached a high degree of development. For example, Tafsir (commentary on the
Kur’ an), had reached its peak. Some of the greatest commentators belong to that era; two
of them are al-Tabari, who 1s considered a pioneer in Tafsir by ma’thur (traditional
interpretation), and al Zamakhshari, auther of al-Kashshaf who is a pioneer in Tafsir by
RA’Y (opinion).6 As for Hadith (prophetic traditions), its sciences, such as Hadith Hasan,
Hadlith Da‘zf pjarb, and Tadil, were established and categorized. By that time,
transmitters of traditions were classified, Also pioneering works, such as Sakih
al-Bukhariand Sahih Muslim had been already c;ompiled.7

Fikh (jurisprudence) had been regulated and compiled in the first Abbasid period.
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Along with the four known schools, other scnools emerged, e.g. the ’AwzaSiyyah. and
Zz’ihiriyyah.8

In the field of linguistics, lexicons had reached a high degree of refinement.
Moreover, various works were compiled in etymology and syntax, one of which is 4/-
Khasais by Tbn RjinnT.Q

Writing, both poetry and prose, as well, had its share of achievement. Some of the
greatest poets of this era are: Ibn al-Rumi (d. 283 A.H.), Al-Buhturi (d. 284 A.H.), and
Ibn al-Mu‘taz (d. 296 A.H.). '9Some of the greatest prose writers as well belong to this
period, e.g. Al-Djahiz (d. 255 A.-H.), Ibn Kutaybah (d. 276 A.H.), and Ibn JAbT al-Dunya
(d. 281 A.H.).

To claim that this century was the age of a unique mentality whose ingenuity was
perfectly expressed in its encyclopedic knowledge is correct. This mentality blended the
authentic Arabic culture in its various artistic and scientific expressions with a foretgn
culture transmitted through translated works. Having melted in an Arabic melting pot, this
blend of cultures was reassimilated with awareness and efficiency by that unique

mentality, resulting in a peculiar combination of cultures that constituted knowledge of

that century.12
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B. Ibn Dawud:
1- A Biography

’Aba Bakr Muhammad Ibn Dawud Al-Asbahani (d. 297 A.H.), known by Al-Zahir, is
one of the prominent scholars and genius jurists of his age. He is renowned for his
phenomenal achievements in the arts; thorough knowledge of the various madhahib,
unique command of the language; and his exceptional capacity for making Farwa at an
early age. Historians have unanimously agreed that Ibn Dawid is endowed with such
attributes: al-Khafib al-Bag_hdédl' says: "he was a scholar, a man of letters, and graceful"”.
Tbn-Khallikan further says: "he was a jurisprudent, a man of letters, and graceful; he also
mastered the art of debate"'*. Al-SafadT and al-Dhahabt assert him as:"one of the geniuses
of his age"'’. He memorized Kur’an at the tender age of seven; and donned the mantle of
fatwa while he was still very young. Achieved at an early age, 1bn Dawud's eminence
aroused the envy of some people that they maliciously sent him a man to ask him about
the level of drunkenness. In reply, Muhammad said: "a man is drunk when his sorrows
turn tail, and when his secrets are unveiled"'®. The man was delighted to hear this and

realized Tbn Dawud's esteem'”. Tbn Dawtid's glorious distinction in jurisprudence and his
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thorough knowledge of the sciences were much evidenced in books. Tbn al-Rumi
describes him as the "jurisprudent of Iraq"'®. ’Abt Bakr Ibn ’Abu al-Dunya tells that while
he was attending one of Muhammad's literary salons, a man entered and gave him a piece
of paper. He pondered over this paper for quite a long time; his students thought 1t was a
question that needs afarwa. Muhammad turned the paper and wrote a note at its back. It
was then discovered that the man was ‘Al Ibn fAbbEs, known by Ibn-al Rumi, the poet,
and that the writing was:
Ibn Dawud, the jurisprudent of Iraq
advise us on the killers by a glance
Do they have a duty towards victims
or the lovers' blood is for them allowed "
The reply was: |
You ask the advice of a victim

stricken by the arch of Longing and Desertion

A victim in union is much better

- - .- . . 20
for Dawud, than a victim 1n separation
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The incident and the lines were differently related in Tarikh Baghdad t

Ibn Dawud's mastery of farwa and debate was widely approved and acknowledged.
Most famous were his debates witﬁ Tbn Sarfc_il, al-Kadr (the judge) Al-Khatib once
mentioned that ITbn Dawud was an adversary to Ibn Saridj; books have frequently
witnessed their arguments and debates 22 However, [bn Saridj could not resist his deep
sorrow for the death of Ibn-Dawid; al-SafadTnarrates that when Muhammad died, Ibn
SarT(_li lamented his death saying:" My deep grief is only for a grave that ate the tongue of
Ibn Dawid"®. It is even said that the news of Ibn Dawud's death arrived to Ibn Sar'fEi_J;
while he was engaged in writing; he then threw the book and said: "The one whom I wore
myself out preparing to oppose in debate died." **
2- His Poetry:

Biographers refer to his poetic gift: "he was a poet and a man of letters”. = However,
volumes of biography and poetry written at that time did not make reference to this poet
or to his poetic talent. Ibn Dawud's attempt to conceal his poetic gift perhaps hampered
his route to fame. Historians realized that he tended to attribute his verses to his
contemporaries; al-Mas*“0di states that "Ibn Dawud excelled in composition;>’ yet, his

talent reached the zenith in the lines he wrote in his prime:

6




I am scared to death from disunion

that tends to break my heart 27

This line is one of a quatrain cited in Al-Zahrah and attributed to 1bn Dawud's

I

contemporaries. Another line is:

Enjoy your beloved in separation

#

B | R |

till you attain the joy of re-union %

—-3

This citation is a five-line verse mentioned in Al-Zahrah.

& Another is:

B A lover, no good, his passion is concealed
. . . . . C
desire, in his sighs, is openly revealed ¥

This is also one line of a couplet in Al-Zahrah 0 Biographers cite more than 86 verses

that he ascribes to his contemporaries. Books on literature and biographies as Tarikh

r Baghdad by al-Khatib, Al-Mahmudun min Al-Shuara? by Al-KiffT, and Al-Wafr bi'l
Wafayat by Al-Safadl ascribe some of these verses to Ibn Dawud. There are other verses

that are not cited in Al-Zahrah and may be quoted in anthologies of poetry.

The verses that Ibn Dawud attributes to his contemporaries in Al-Zahrah (more than

440 verses) nearly present tenth the book. Given these verses of poetry, that he does not

|
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record to his name, it can arguably be said that Ibn DEwﬁd is a prolific poet—an obscure
artist to whom biographies and literary books did not make a single reference. Besides,
Ibn Dawid can be safely said to have started composition at an carly stage of his life, he
states: "I have never been whim-free since | went to school. [ was still at school when 1
started writing Al-Zahrah, my father went through most of 1t." U bn Khallikdn confirms,
"He wrote, in his prime, his book which he called Al-Zahrah." ** The news of lbn Dawud,
the young boy who succeeds his father in making fatwa, underscores the fact that this
book must have been written at a very young age. Perhaps [bn Dawud, the poet, was not
satisfied with this tendency and perhaps he wanted to fe&er his poetic talent. Al-Ba@dédf
quotes Abu “Umar Muhammad [bn yusuf Ibn Ya‘lfﬁb, al-KadT (the judge), who says:" 1
was once walking with [bn Dawud in Bag_;Edéd when we saw a young girl singing his
lines:
| moan about a heart, you broke
a moan of a lover to a bossom lover
My agony aggravates with time
and you still make the grave, pale

God forbids killing me in love

and you, my killer, unjustly permit it ’”




Ibn Dawud then asked: "how to recall this?" ’AbT Umar then replied: "it has gone

with the procession."34 Marooned in religious studies and heated argumentation, Ibn

Dawud turns away from composition. Avenging himself and his father, Ibn Dawud gets

r bogged in his retaliatory debate with Muhammad Ibn Djarir, “AlT Ibn Sharshir, and Abu
g"‘ “Isa al-Darr.

b

r 3-His books:

Al-Zahrah is the most famous book authored by Ibn Dawud al-Asbahant, perhaps due

to the collection of poetry, anecdotes, and witticisms contained therein. Ibn Dawud

o

further wrote other books which Ibn al-Nadim listed under religious jurisprudence 3

1- Kitab al’Indhar

E 2- Kitab al’I*dhar

i 3- Kitiib al-Wusiil *Ild@ Ma'rifat al’Usill

" - -

' : 4- Kitab al-’ldjaz

r 5- Kitab al-Rad *ald Ibn Sharshir

B 6- Kitab al-Rad ‘ald Ibn Isa al-DarTr

- 7- Kitab al-’Intisar min Abii l_)!a‘far al-Tabarm




8- Mukhtar al-}lg_lg‘c'zr

?— Al—’]ntig&r’llc; Abih Min al-Nashi® al-Mutakallim

10-Ikhtilaf Masa’il al-Sahabah

11- Al-fara'id

12- Al-Manasik
Surprisingly, Ibn al-Nadim overlooks Al-Zahrah which is deemed, by historians of his age
such as Al-Safadi and Ibn Khallikan, the most famous ever by Ibn Dawud and the most
recurrent in biographies *°. Hi(lji‘ Khalifah refers to this book by more than one title: once
he calls it Zahrat al-Ulim fi'l-4dab by the Shaykh Ibn Dawid; he also refers to it as al-
Zahrah by Muhammad Ibn Dawud, and as Zahrah by Abu Bakr Mohammad Ibn
Dawud.*”” This may be due to the existence of more than one edition, at that time, bearing
different titles.
4- His Death:

The exact date of Ibn Dawud's death is obscure and is believed to be between the year
296 and 297 AH. Al-Mas‘idr states that Ibn Dawid died in 296 A. H. lbn al-Djawzr

agrees to this date and Ibn Khallikan partially does. However, Ibn al-Khatib says that he

10
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died on Monday, the tenth of Ramaglén in 297 H. Al- I§if§f, al-Safadi and Ibn Khallikan
support this view. They unanimously agree that he died at the age of twenty four. 3

C. The Book of Al-Zahrah:

Al-Zahrah, according to its editor- Dr.’Ibrahim al-Samarra’i, is known for its first part

that is based on the manuscript kept at Dar al-Kutub al-Misriyyah in Egypt (no. 7246);
this first part was published by Mr. Nickel in collaboration with the Palestinian poet
*Ibrahim Tikan in Beirut (1932- Publications of the American University). The editor of
Al-Zahrah later co-published the first part with Dr. Nur1 al-KaysT in Baghdad (1975). It is
worth mentioning that the second part is based on the manuscript held at the Iraqi
Museum, as well as the manuscript in Turin, Italy.”

- The Manuscripts of Al-Zahrah:

The copy of Al-Zahrah kept at the Iraqi Museum carries the number 1345 and
comprises 247 pages. According to al-Samarra’i, the clerk wrote the following words with
golden letters on the second and the third page:" For the Treasury of the Great Sultan, the
Pillar of Muslims and Islam--"Abii al-Fidasma‘il Ibn al-Malik al-“Adil Sayf al-Din Abu

Bakr Ibn ’Ayylib, may God bless his victories and shield his riches. This copy dates back

11
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to the advent of the 8" century of al-Hidjrah; the supplementary copy for this one held at
Turin follows a method in chapterization totally different from that which Ibn Dawud
refers to in his introduction to the first half of A/-Zahrah. " This thesis, however, focuses
on the publication by Dar al-Kutub al-Migriyyah which is the original copy of the first
half of Al-Zahrah. The copy that Tukan and Nickel published comprised some errors. For
example, they incorrectly attribute verses by the famous poet al-Buhturt tocUbayd Ibn al-
Walid or to al-Walid Tbn “Ibadah; ’Abi Dahbal is misspelled as Abli Dhuhay!. It is worth
mentioning that this copy is inscribed in 285 pages, each comprises 21 lines.*’

- The Method of Ibn Dawud in Al-Zahrah:

Tbn Dawid, in his introduction to the first half of Al-Zahrah, elucidates his method 1n
the book. He says: "It is a book entitled "al-Zahrah" and which I plan to contain one
hundred chapters; each chapter includes one hundred verses of poetry. In the first fifty
chapters, 1 tackle aspects of love-- its rules, dispositions, and cases. In the other fifty,
touch upon the remaining diversities of poetry. In this, I content myself with the least of
each especially that our topic is so prolific that a book can encompass or a language can

express.” Ibn Dawud's method in these chapters is evident in supplementing each chapter

12
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with the verses relevant to the subject, and narrating a few stories since, according to him,
"people have piles of these stories that they rarely make use of".*" Tbn Dawud also
stresses the chapters that he tackled in the second half of the book. He says:” Now 1
concluded the first fifty chapters and will, at God's will, embark on the second fifty. In
this, I will commence with words that have been said in the Greatness of God, His might,
His blessings, and His hegemonic powers; to follow, are words said in honor of the
Prophet (Peace be upon Him) and his dignified folks. According to my own discretion, |
arrange the chapters of the book with respect to the significance of each. I give
precedence to those chapters about sensual and spiritual love that are most beneficial to
man in temporary life and life hereafter, and most inviting to piety. Traditionally, poets
start their verses with rhapsodies on women; a poem whose opening verses do not
celebrate love is branded as "granular" and is even deemed as "disconnected"; its poet is
regarded by scholars to deviate from the route of the accomplished poets. 1 then choose

not to tread an unconventional path." **
Concluding this critical introduction, Ibn Dawud starts commenting on the intended

chapterization of the book. He says:" 1 present, at God's will, some selected poems by

13
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Umayyah and by his disciples and associates in the chapter dedicated for that poet; if the
poems by his disciples and associates cannot compete with his, they at least caught his
spirit; the following chapter (fifty one) encompasses what Umayyah and his companions
have said in God's greatness and might." *3 The book conspicuously comprises verses that
range from the couplet to the quatrain; stanzas quoted in the book rarely exceed the four
lines; perhaps a sixteen-line verse is the longest ever cited in this book. Ibn Dawud
selections variously represent the known literary ages, namely the Pre-Islamic, Islamic,
Umayyad, and Abbasid ages. It is the First Abbasid age that Ibn Dawud lived and largely
refers to in the book. He frequently cites poets like al-Buhturi, and ’Abu Tammam as well
as a good number of unknown poets. Ibn Dawud consistently annotates his own point of
view to all texts cited. He may briefly comment on some texts: he stresses the artistic
merit of the verses; celebrates the success of the poet if he shows brilliance in
composition; and underscores his weaknesses when he loses control. Historians
recognized and highlighted the significance of this book; they even widely tackled and
commended the book. However, Ibn Dawud often neglects to attribute verses to their
authors, simply repeating: "and someone else has said". A wide discrepancy is noted in

the verses cited in Al-Zahrah, if compared to those recorded in authentic collections or to

14
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those referenced in classic books oh language, literature and history. Eventually, Dr.
Samarrai - the editor of the book- registers these discrepancies in the endnotes. He says:
"discrepancies noted."

- The Title of the Book:

The title of the book has been an issue of controversy; whether it is "al-Zahrah", with a
Fath or a dam of the first letter. However, the balance tilts in favor of the second opinion
and that for the following reasons:

1- Yakat stated that "Ahmad Ibn Muhammad Ibn Faradj al-AndalusT authored his book
entitled A/-Had@ik for the Caliph al-Mustansir bi Allah with reference to Al-Zahrah
by Ibn Dawid, punning on the relation between the flower and the garden." **

- The word "Zahrah" is commonly used in books; the book Kas_fgfal—_Zunﬁn reports
more than twenty books bearing the title "al-Zahrah® with the Fath of the first letter:
-Al-Zahr al-Maktiif min Fath al-Ra’uf
-Al-Zahr al-Naqiz‘r%zlc'z' al-hawd al-Mustadir

_Zahrat al-Basatin wa Nuzhat al-2Adhhan

-Zahrat al-Riyad

15
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The author of Ka:v_i_zf al-Zunun entitled Ton Dawud's book " Zahrat al*Utiam wa' I-
Hdab"
3-Yakiit narrates that: "I heard al-Amir Abu Nasr al-Mikali saying: "We were speaking,
in the presence of Ibn Durayd, about the most fascinating parklands; some of the
presents said:" it must be the depressions of Damascus; others stated: " it should be
the River of al“Ablah.". One group mentioned the Dam of Samar-Kand, and another
the Nahrawan River of Bag!_ldﬁd. Ibn Durayd then commented: "these are the
parklands for the eye, what about those for the heart".* We then said: "what are
these, Abu Bakr?" He replied:" ‘Uyﬁn al-fll[cjzbc?r by al-Kutaybt and al-Zahrah by [bn
Dawud”. The relation between parklands and al-Zahrah can be casily discerned.”’
- The Reason for writing this Book:

Al-Khatib, quoting al-Husayn Ibn al-Kasim, says:" Muhammad Ibn Dawud had great
affection towards Muhammad Ibn I_ljimi‘ al-Saydalani, and for him he wrote his book
Al-Zahrah”*® In the preface to the book, [bn Dawud states:" you renounce changes of
fortune, and you are the one who alters its faces. You reject disunity of fellow

companions, and in this you take the lead. You are surprised by the wonders of time - a

16
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'** This reference

complaining tyrant, a regretful oppressor; and you are a mere wonder.'
made by al-Khafib explains Ibn Dawud's introduction which says: " May God prolong
your life in perpetual opulence; and from the vicissitudes of life protect your riches. Let
me be your sword and shield when disasters strike; and let me proceed to the Angel of
Death and you stay behind." %

Abia Abd ’Allah al-NaftawT, al—Nal}awT (the linguist), says: "I visited Muhammad Ibn-
Dawid al-Asbahani when he was on his death bed, and 1 asked him: "How are you
doing?" He answered: "my love for the one you know brought me what you see".’! I then
said: "what impedes communion I know you can afford?" He answered: "communion can
be both; the permissible look and the prohibited ecstasy. The permissible look inflicted
me with what you can see; and I was deterred from the impermissible ecstasy by what |
have heard from my father who said, quoting the Prophet (Peace be upon Him) that:" the
one who loves and conceals his love, cleaves to chastity and adheres to patience, God
bestows on him His forgiveness and allow him into His Heavens."”* Some variations are

evidenced for this account. Surprisingly, Ibn Dawud was widely known among his

contemporaries to have a great affection towards one of the boys of ff\gbah?a'n. Historians

17




record the news of this love in their books: al-Khatib says, citing ’Abu Sad al-MalinT and

al-Hasan Ibn’Tbrahim al-Layth that: "Muhammad Ibn Dawud had great affection towards
Muhammad Ibn Dj ﬁmi‘al-Saydal?in'f, and for him he wrote Al-Zahrah.™

Al-Safadl remarks: "Muhammad had a platonic relation with a boy from Asbahan

-—3

called Muhammad Ibn Qjﬁmi‘ (also known by Ibn Dhukhruf). Strangely enough,
Muhammad Ibn l_)ié'mi(used to support Ibn Dawud; "Ibn [ljémi"’, states al-Khatib, "was
the only beloved that supported his lover in the past time." >* Al-Safadt says about the

chastity of this love:" Ibn Djﬁmi‘once went to the water closet and when he was back, he

looked in the mirror and he admired his beauty. He went to Ibn Dawud after covering his

face and said: "I admired my beauty and wished no one could see it before you. Ibn

Dawiid then fainted." Overwhelmed by his love for the boy, Ibn Dawud met his fate.”

r
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Chapter 1

THE CONCEPT’S ORIGIN AND PRECEDING LITERATURES

A. Plato's influence on Ibn Dawud:

Plato is a leading light in the sphere of love philosophy.56 In its lofty sense, love 1s an
endless contemplation of beauty which guides the soul to recognize God. Plato discusses
these ideas in his book al-Ma'duhbah (The Banquet) through an oratorical discussion.”’
He wrote this book between the years 284 and 268 B.C. and gave itthe title of al-
Ma’dubah (The Banquet); this title is particularly chosen because a banquet, held the poet
Agato (a friend of Plato), is taken as a background for a series of orations delivered by the
distinguished guests. Fedrous speaks about the interpretation of love as it occurs in the
Greek legends. Posanious also touches upon the same topic from the perspective of the
wise legislature. Ariksmac makes his contribution to the subject in his capacity as a
physician. Aristophane refers to the origin of creation and the secret of affinity between
souls. He argues that every two souls were one unit that has split into two. Agaton also
tackles love from a poetical point of view and even quotes Homer. Finally, Socrates
speaks to elevate every meaning of love to the sublime. For him, sensual love can have a

spiritual aura if the lover manages to shift from the flesh to the spirit.””
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Plato, quoting Posanious, states that love, as all deeds, can be good or evil depending
on the intention of the lover. Plato says: "every deed is not deemed good or evil per se;
such a matter is contingent on the intention of the doer. It becomes a good deed when it 1s
done to promote justice and beauty; and a bad deed when it breeds evil and injustice.
Likewise, love per se is not the immaculate unless it urges man to love pristine beauty.
People, however, ignorantly shun the spiritual for the sensual..." >

Plato further states that one purpose for love is virtue. He says that love is the destiny
of “souls with instincts of nobility and chastity, even when they lack the beauty of the
shape." 60 Eyurthermore, Plato refers to Eros, who is in Greek mythology represents love,
as the origin of creation.®! He (Eros) sprung into life with the birth of earth. Hence, he 1s

considered "the most ancient of all gods, or rather, of all the powers dominating creatures.

He is also the oldest of immortal powers; and the most commanding that can provide man

with happiness and virtue in life and in life hereafter.”*

Eros, however, in Plato's discussion (quoting Socrates), loses divinity which the
Greek legend bestowed on him. He is thus a supreme power that guides man's

contemplation of the mortal in his journey to the immortal. Plato cites these legends to
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testify that beauty is the reason for creation.”’ Beauty is also a moral beacon for the wise
to know God. Plato, quoting Socrates, clarifies the stages through which the soul passes to
transcend the sensual to the spiritual. He says: "man, at the outset, loves a beautiful
creature... he then comprehends that the beauty of shape is identical m all creatures”.”

Subsequently, man realizes that his duty is to “search for pristine beauty. He becomes
fully ripe to love beauty in all creatures; and to purge himself of the domineering love to
one creature. The beloved as flesh is now trivialities if compared to the beloved as spirit.
Man eventually recognizes that spiritual beauty is even graver than sensual beauty.” ©
Plato noticeably glorifies spirituality, only to stress the fact that spiritual love 1s originally
influenced with Platonic love. Plato then states that man, who celebrates the spiritual
rather than the sensual, suddenly recognizes beauty as-- eternal, immaculate and absolute.
It is the beauty of God." 6
B. Literatures on Love Preceding Ibn Dawud

It is almost agreed that al-Djahiz (d. 255 A. H.) was the first to broach the subject of

love in his two articles on women and female singers and in the article which boasts about

slave girls and boys.” The article's proud boast, namely slaves are not appreciated for
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their excellence in housework; rather, for their sexual appeal. Another book on the same
subject was written by ’Ahmad Ibn al-Tayyib al-SarkhasT (d. 286 H.). Al-Zarakli quotes al-
KiftT and others saying that they have read ‘Alf al-Kindf, al-Faylasuf (the philosopher)
whose writings include: al-Madkhal lla Sina‘at al-Nudjum; al-Djulasa’; and al-

Mudjalasah wa al-Lahw.

Al-Djahiz: The first one to write on love:

Al-Rjél}ig is distinctively known for a capacity for debate, an aptitude for scrutiny and
a power for a realistic analysis divorced from contemplative idealism.”® He expressed his
views on love in three messages: the first on women, the second on female singers and the
third on male and female slaves.” Al-Djahiz also put some of these views in his book al-
Hayawﬁn. Man in this book is unceasingly compared to all creatures; the author unveils
man's motivations and depicts objects without the least attempt to conceal their reality no
matter how coarse or offensive they are.”” When al-Djahiz touches upon man-woman
relationship, he states that the unleashed pleasure is extremely natural: the whole universe
is originally created for man's pleasure; and it is women that are mostly desired by man.

"It is but for the ordeal and calamity in forbidding what has been forbidden, permitting
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what has been permitted, clearing any doubts over the newly-born, and the transferring of
inheritance to the successors, no one could have had more right to any of them (women)
than the other. Any act that was not forbidden in the Holy Book or the Sunnah 1s
absolutely permissible. People's discretion is not a criterion in this respect.” ! Al-[ljéhiz
thus rejects the idea of the natural motivation as far as ordinances are concerned. He
further believes that sex is synonymous to nature; and that the sexual intercourse which
has been prohibited is so by Shari‘ah rather than by disposition. He also notes that some of
the primate birds, when in love, become sexually dedicated to a sole male bird.”
Al-l_)lﬁhig thinks that the look is permissible: it was allowed for the sons of the
Sahabah (companions of the Prophets) to associate with women; a women's company is
not allowed unless in the presence of a numberless attendees. The Khalifah of Muslims,
however, used to have afemale slave to entertain him; and since a woman is allowed to
sit with men in old age, she is conferred this very right in her youth. "However, it 1s one
of the excesses of those who do not feel jealous over women but are obsessed with evil

thoughts." 7 Al-Djahiz refers to the look permitted on the trade of slaves; he believes that

23

i

C o

[ |




iR A A

3

the notion of slavery does not curb desire for a slave; conversely, this could even whet the
fervent desire. ™*

Al-Djahiz further remarks discrepancies in customs and traditions from one age to
another and how this confuses both concepts of the Haldl (the permissible) and the
Haram (the impermissible):" in the past they used to pass the marriage of a women for
more than once; nothing, but death, could hamper her way as long as she is desired by
men; now, they hate this, and despise a woman who has been married before; they even
scold a man who proposes to her. They like the female slave who has endlessly passed
from one master to another. How could this be admired in a slave girl and be detested in a
free one? Have they felt jealous over the slave rather than the free girl? Do not you think
that jealousy when it violates what God has permitted is sheer void?" 7

The author of al-Hayawan focuses primarily on the sexual organs and their impact on
man's conduct; he proceeds with the manifestations of the age puberty, namely the change
in the voice's tone; the spread of hair all over the body; and steadiness in walking. He
states that "an adult is better than his fellow who has not reached the age of puberty;

however, puberty is not the absolute wisdom." 7 Al-Djahiz tackles various forms of
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sexual deviation in man and animal; he also establishes a relation between purity, sincere
emotion, and integrated ethics. He says: "I have seen that desertion of sons 1s most
rampant among mothers who gave birth to children out of wedlock. They may, 1n
marriage, give birth to children; they are then equally tender as chaste mothers. However,
when their children are born out of a nuptial relation, God obliterates their kinship to
these children as if they have not carried them in their wombs." Al-—_D_iéhiZ, in addition,
traces sexual potency in both males and females. He states that: "a boy 1s most potent at
the outset of puberty; his potency continues to glow, and only flickers with old age or
affliction with a malady. Women's desire, however, is kindled by age." 7

In the book of al-Kiyan (female singers), al-Djahiz depicts the life of al-Kiyan
(female singers) in Bagildid; he sheds light on the hidden sexual lives of those singers
and the process of trading with their bodies; these maids submissively become the
possession of he who manages to lay his hand on them. "It is the lover who spends
lavishly to get a slave; perhaps he primarily intends to quench his desire, but was

hampered on the way. He then resorts to al-Halal (marriage), even though he does not

appreciate its blessings."79 Al-Djahiz thus defines love as an incurable malady that seeps
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into the soul and strikes the body.* He comments on the love for singers, as he says: "it is
a sheer disaster to fall for a female singer, albeit her countless merits; for man, she is the
ever matchless bliss.”® He remarks: "a female singer is no true heart in love, since she
maliciously sets the trap for the lover and gives him the poisoned chalice of love; when a
man encounters her, she beguiles him with her penetrating looks, and enchants him with
her flirty smiles; she even celebrates his love and toasts his health; she expresses her
sadness for their separation and her longing for their re-union. When she casts her spell
over the lover, who is now enamored by the romance, she tightens the siege on his heart
and further exaggerates her emotions; in letters, which she swears to have watered with
her tears, she airs her gnawing pain. It is he and only he, which she aspires to win." %
Having now a prey ensnared on her web, the female singer proceeds with the rest of the
plan; she rejects him at one point and accepts him at another; he thus experiences a
state of a fluctuating psychology. 8 When she accepts him, she entices him with
her soft allure: she outrageously flirts with him (eats half the apple and gives
him the other half, she drinks half the glass and gives him the rest); she

engraves his name on her ring; she tells him that she spends sleepless
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nights when he is away; “she seemingly plays the lover until they far go beyond the kiss.
Cunningly, she resorts to trickery to sap the lover of all his powers. She may have more
than one lover at her beck and call; she cries on the shoulder of one lover, and dallies with
the other; she inveigles each one into believing that he is the one and only in her life; in
her letters to those lovers, she separately complains about the rest; she tells each that she
only seeks his company alone. Had the devil no other reason for temptation or blasphemy,
female singers could have been more than enough.” 8

For al—Rjéhi;, a singer is an irreversible curse in disguise; sheis a veteran at sex,
singing, and looting. However, she is a victim whose buyer and seller compel to wade in
the morass of vice. "How can a singer escape her destiny and become chaste; it is known
that ethics and behaviours are shaped by the surrounding environment; and she (the
singer) is immersed from cradle to grave in a corrupt atmosphere." .

Obviously, the singer is a victim of a society that views woman as a commodity (a
means) for sexual pleasure. The author openly states at the end of this message that the

trade of singers is but a masked trade of sex that secretly harbors adulterers and deviously

escapes punishment. A rich man can buy a female slave to satisfy his sexual desires; when
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he whets his sexual appetite, he returns her to the seller with a lesser price; the difference
between the two prices is the monéy paid for the forbidden pleasure that has been
camouflaged by the process of selling and buying. Al-Iziéhiz' satirically laments the actual
state of the singer when he mentions that the singer whoever tries to remain chaste would
not resist for long. For those professional singers who lay their grip on the arts would not
allow her to the secrets of the trade unless she yields to comlption.g(’

In the boastful article about the female slaves and boys, al-Ilj’eihiz_ persistently exposes
the actual social and ethical reality as far as love and sex are concerned. At the outset, he
states that each branch of learning has its audience. This means that he does not target the
public with the sexual language he uses.®” He even points to the explicit sexual words in
the poetry composed by “Abd Allah Ibn Abbas. The author even says:" Some may show
piety and austerity. However, they do not even have the least knowledge, generosity, or

dignity." % He made reference to the Sahabah (companions) who take no offence at using

overt sexual words that were primarily intended to be used by linguists.
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This paper hinges on a dialectical debate between the owner of the "female slaves" and
the owner of the "boys". This debate is in its essence a dialogue between a male
chauvinist and a female advocate. The owner of boys believes that a boy is the epitome of
beauty and that he has been mentioned in I§ur’§m as bliss of Heaven. He adds that only the
breadless will tread Heaven; and if ancient Egyptians celebrated the beauty of women in
their poems that is because they are tasteless nomads who have not seen the fair boys of
that age. The owner of female slaves rejects this opinion and regards woman as the angles
of Heaven; and marriage as a law of nature.”

The book of al-Mahasin wa'Faddad is regarded as a compendium of al-Djahiz views
on love: it is an ailment that seeps into the soul to ignite all good and evil desires
depending on the person's respective morals and natural milieu.” Al-Djahiz relates love
to the acuteness of intelligence and the audacity to reject the norm. Evidently, Ibn Dawud
was not the first to write on love; he is at least preceded by al-Djahiz. However, each
approaches love from a totally different perspective. Al-lziéhi; delinates an 1mage for

love in a specific historical period and within a certain cultural milieu, namely of the
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erotic masters and the slave maidens. later, he sheds light on the desire rathar than the

passion.91 To conclude, al-Djahiz wrote about love in its sense of being a spark that :;

enkindles bodily desires and drives to the extreme. He did not write about sublime love

I |

. when a feeling is transformed into a staunch belief, a fervent hope. i i
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Chapter 2

The Theory of love in Al-Zahrah
Tbn Dawiud seeks to lay the foundation for an Arab theory of love; °% as regards his
affection towards Ibn I_)l'ﬁmi‘ al-SaydalanT, it does not exercise the least impact on his
theory of love. He primarily depends on tales, anecdotes, philosophy, and on his religious
and literary culture. Besides, he relies on his thorough knowledge of the Arabic poetry: he
tends to support views by Plato, for instance, via lines from the Pre-Islamic or the Early
Umayyad poetry.
The significance of the book lies in its first half which tackles love; it falls into fifty
chapters proceeding gradually with the natural development of love; since the look comes

% when bewilderment

first, the opening chapter is entitled "Many Glances, Ever Sadness";
and perplexity finds its way to the lover, the next chapter bears the title: "Reason is a
slave and Love is a Snare";”* as the blazing passion glows, the lover is devoured by
doubts and gossips. He may seek solace in the outer world; nevertheless, nature becomes

a symbol that reminds him of his beloved; as old age creeps, the lover caves in to the

pressures of desertion, which gives rise to despair that eventually leads to death.
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Subsequently, the concluding chapter is " little faith after death is much better than much
faith in life."” Al- Washsh@® in his Al-Muwashsha states that the titles of eight chapters of
Al-Zahrah are -exactly or nearly- the carvings decorating lovers rings.”

Since Ibn Dawud intends A/-Zahrah for the cultured elite, he annotates poetic verses
about love experiences with critical comments. Governed by the poetic tradition, Ibn
Dawid does not differentiate in the quoted poems between a genuine poet and a
pretentious poet. Poems by al-Ma(_lim_m, lzjamﬂ, and Ibn ’Abu Rabi‘ah are adduced in one
context with verses by veteran love poets like: al-Ne'lbi_g_l_lah, I_)laffr, al-BuhtwT and AbT
Tammam. Ibn Dawad does not treat exhaustively any of the love issues aroused in Al-
Zahrah; perhaps the verses set forth in great detail under sub-headings distracted him
from dealing elaborately with these headings. In chapters: seventeen "who ever blames a
fellow for fault deserves to be detested and abhorred";”” thirty two "In the blazing passion
a solace for the tortured lover";”® thirty five "In the longing for a distant heart a haven for
the ardent lover":” and thirty eight " who is held from his beloved seeks the comfort of
memory"'® the author may cite verses without analysis or comments; thus sub-headings

only introduce the selected verses. Sometimes the introduction to the chapter 1s totally
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irrelevant to the main purpose of this chapter. Chapter thirty nine "Having solace in
delusions and dreams is a prelude for frailty and laziness" 191 ¢learly illustrates this point.
Besides, Ibn Dawud seems to have a great fondness for poetry: in the introduction he
says:" I meant to include a hundred verses in each chapter.” Such excessive celebration of
poetry weakens the analytical part.'”® Al-Zahrah could have been categorized as a
collection of poems but for the introduction and the first ten chapters which set the
framework for the meaning and causes of love. However, the cited verses respectfully
express all the facets of human love experience and stress various types of love.
Evidently, the book is a masterpiece that delineates the image of platonic love and
enhances this type of love with the appropriate verses.

Consistency of the methodology:

Apparently, the author does not maintain a consistent methodology in his book. For
instance, he begins with the first stage in love, namely the look and gradually proceeds
with the rest of the stages. However, he delays the definition and the cause of love to a
later stage. In the introduction to the chapter entitled "Who is isolated from the beloved

suffers humiliation",'”® Ibn Dawud speaks about the voluntary or the involuntary
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desertion of a lover and about the potential reasons for desertion; then he quotes relevant
verses of lover poets. Eventually, he gets off the main topic to tackle other ancillary
1Ssues.

Significant Issues and opinions in Al-Zahrah:

Tbn Dawud's book describes how love is born: "exchanging looks and words give birth
to acceptance which, by its turn, develops into cordiality; the latter further grows into
affection which flourishes to become intimacy. Intimacy between people arises when
affection to the other is deeply rooted that secrets are disclosed and consciences are
exposed. Intimacy between human beings is said to be taken from the act of intimate
permeation of affection into the bones and the flesh then to the brain and the blood.
Intimacy burgeons into love; and love is a name for the state of lover when he
unconsciously falls for his beloved. Love then flourishes to become adoration. An adorer
may pity his adored that he forces her to renounce their love." o4
Ibn Dawtd believes that true love of this type glorifies the chaste lover who controls

his passion to immortalize his love. Virtuous disposition dictates this conduct on those

who are swept by the overwhelmingly ardent passion. "If lovers' abstention from
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obscenities and their avoidance of indecencies were not impermissible by Shari‘ah, or
détestable by people, then a lover should break with his beloved so that the flame of love
continues to glow in their hearts." 103
Ibn Dawud glorifies ‘Uglﬁr‘z‘ love which reaches the nadir when the lover becomes
infatuated with his beloved. The author's opinion is conspicuously expressed in his
comments on the N-rhyming poem by‘Umar Ibn AbT Rabi‘ah. The poem ends with:
I said, O' My Lady, y' tortured me

She replied, O' Lord torture me then 106
Ibn Dawud then says:" If a lover can oﬁly endure the ordeals of love through those
soothing words from the beloved, then they must have been a miraculous heal for the
wound. But what if a love relation starts with the resemblance, habitual; a care to shield
morals and ethics becomes inevitable; scourge their love with the commitments, natural.
Lovers are eventually desperate creatures.” 197 The author here sums up the phases and
cases of love: resemblance between human beings represents the launching point for any

love relation; lovers then perseveringly resist temptation; and lovingly caress their

association. When the lover ascends to the stage of infatuation, he dispense with the
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whole world for his beloved. A lover may suffer the scourge of doubts, anxiety, and
misgivings. However, he is no lover if he gives vent to these feelings to devour his ardent
passion. Ibn Dawud, noticeably, visualizes a lover in isolation from his beloved: love does
not entail intimacy of two hearts seeking happiness in communion. Rather, love is an
individual stance to which the true love has to fervently adhere. Ibn Dawud regards a true
lover to agonizingly forebears his pains, albeit forbearance extravagantly kindles his
passion. "He (the lover) believes not to shun his beloved or to seck the healing power of
one other than that who caused the wound". The author adds:" if the lover tries to seek
relief in another beloved, he finally realizes that he but resorted to the same beloved." 108
Ibn Dawud synthesis a philosophy for(Uc_ﬁer love; he states that love is triggered by the
affinity between souls. He says:" I i1ave cited love poems which state that looks and
words are the prelude to love; and I will, God willing, state what is the essence of love,
how and why it sparkles." 19 The author then quotes the Prophetic tradition (Peace Be
upon Him): "Souls are conscripted soldiers—those showing resemblance unite, and those

displaying difference repel." HO
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Ibn Dawud adds: "some pseudo-philosophers claimed that God created man's soul
round in shape, exactly like a ball; he then divided it into two halves split between two
bodies: when each half meets the other, they fall for each other; people differs in this
according to their natures and dispositions." 111t should be noted that Ibn Dawud starts
his argument with a Prophetic Hadlith (Tradition) (Peace be upon Him); he then supports
his argument with Pre-Islamic verses; he refers back to Plato and supports his views with
verses from the Umayyad age.

The author also makes reference to Ptolemy's theory of love which states that
horoscope controls affinity of souls, unity of interests, and emotions of happiness and
despair." Two souls are in communion when the Moon in one horoscope is in the same
sign as the Sun in the other on their date of birth. When the Moon is three or six signs
away, the relation is harmonious and full of understanding. If that is the case, the two
souls are then destined to love each others.” e
The agreement of horoscopes means affinity of dispositions; in this connection, Ibn

Dawud cites Galileo in Al-Zahrah: "Galileo claims that a bond of love may unite two

persons of mutual rational inspiration. However, it is never expected to unite two persons
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of mutual irrational disposition. Rationality involves regularity, hence agreement.
Irrationality, on the other hand, goes haphazardly and cannot lead to harmony." 13

Ibn Dawud further mentions a medical interpretation for love. Love, from a medical
point of view, is the response of glands to the active emotions. He quotes: "some pseudo-
physicians claim that love is a greed that grows in the heart; the more the flame of love

glaringly burns, the more the heat of passion, desire and anxiety blazingly glows. Hence,

blood cells turn into the black. This extravagant blackness ruins the intellect and leads to
madness. The lover may then attempt on his life or may be devoured by passion”. Ha

Furthermore, Ibn Dawud cites Galileo to furnish the evidence for this medical
interpretation: "Love emanates from the soul which exists in the brain (cerebrum), heart,
and liver; the brain (cerebrum) has three areas: imagination at the top of the head;
thinking at the middle; and memorization at the bottom." 13 Obviously, Ibn Dawid
objectively mentions all theories of love.

The author of Al-Zahrah establishes an ethical foundation for love: chastity represents

its ethical core; and sexual desire is extraneously irrelevant to the author's conception of

love. In the chapter entitled "whoever is Graceful must be chaste”, Ibn Dawud draws an
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image for a lover who is gracefully inclined and sacrificially devoted to his beloved.'"®

I
P loved, retained his chastity, and kept his love to himself becomes a martyr when he
m

1 dies."""” In a comment on this Hadith, Ibn Dawud says: "If lovers' abstention from
~ e . . . . . . . (

[ obscenities and their avoidance of indecencies were not impermissible by Shari'ah, or
;’“ detestable by people, then a lover should break with his beloved so that the flame of love

]
m
I

The author cites the Prophetic Hadith (Peace Be upon him) which states: "He who ever

continues to glow in their hearts." ''*

Chastity, according to Ibn Dawud, is interrelated to grace and morals; it necessitates

preserving the lover from humiliation by physical description: this is quite obvious in the

titles of the two successive chapters "whoever is graceful must be chaste", and "It is

1

disgraceful to humiliate the beloved by description".""” In the first of these chapters, Ibn

3

Dawud adduces stories, anecdotes and verses which exhort a lover to adhere to chastity.

He further associates disgrace and shame with desire. The following verses by Ibn

™

Kaddam denounce the ephemeral pleasure and glorify the immortal passion:

Dies, a pleasure from disgrace

but live forever shame and offence
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Bad consequences remain in cache
pleasure, damned, if followed by guilt 120
In the second chapter entitled "t is disgraceful to humiliate the beloved by description”,
Ibn Dawud says: "A lover should know that when he celebrates the good qualities of his
beloved, he thus spurs others to fall for her." !

According to Tbn Dawtd, love isonlya virtue when the lover is virtuous. Love in its
essence, Ibn Dawid believes, is a weakness destined for those ardently passionate lovers.
Accordingly, it is only 2 virtue under certain conditions. The author further argues that it
is totally rejected to attribute love to any of the prophets. He says: "I have seen many of
those who are purportedly related to literature claim prophets to have fallen in love. If we
were to relate the stories of prophets and holy men so as to make love feasible to those
who deny 1t and to render 1t tangible to those who have never experienced 1it, provided
that none of the holy men is disgraced, 1 wish we would not refrain. However, the whole
matter does not pertain to religion. Love is a bond that ties the hearts of people 1n
communion. Prophets and Imams are revered people whose stories should not be related

to the public.” 122
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Ibn Dawud also urges the lover to conceal love from his beloved. This, he believes, 1s @
r course. For if the beloved "is confidently certain about love, she will shun

safe

acquaintance; and if the beloved gets love, she will not seek Intimacy. Eventually,

unjustifiable rage bursts at the confident haughty heart.” 123

Love, for Tbn Dawud, is psychological state of contemplation: it is never-changing,
non-renewable, and irrespective of the mutual satisfaction for two hearts. Ibn Dawud
further renounces manifestations of a lover's longing for his beloved, namely weeping on
the ruins, groping for the beloved in a cool summer breeze or in a gentle cooing. In
justification, the author says: " A lover who searches for his beloved in the gentle breeze
or the soft cooing is in the fault for two reasons: First, he is impatient for the absence of
his beloved that he seeks solace in memory. Second, if impatience is his inherent trait,
then love has not taken full control of his heart to help him forget thinking about the
beloved. Longing, in the sense that [ have mentioned, is but a deficiency in a lover." 124
Ibn Dawid thus ultimately requires perfection for love.

If a beloved deserts her lover, the lover gets slimmer. Ibn Dawud presents a medical

view in the chapter entitled "Slimness as a sign of satisfaction."” 125 physicians diagnose
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this case as "chime" which starts as a fit of psychological depression: the lover is grief-
stricken over the absence of the beloved and his temperature eventually rises. This rise n
temperature reaches the heart then the brain in the form of toxic vapor. If the lover is
strong enough to resist, the vapor is condensed 1nto tears which is expelled outside the
body together with the hazardous heat; if the lover stifle his tears, the "chime" rests in his
head and seeps into his organs to detrimentally harm them or even cause his death. Ibn
Dawud says:" if tears do not stream by means of natural power, they turn into a heavy
cloud of the toxic "chime” only to affect detrimental results." 126

The author of Al-Zahrah believes that love is prone to many plights whether internal
(psychological) or external (ravages of time). External plights are best exemplified in the
interference of others into the love relation; they may be gossipers who spoil the relation
or seek the lovers' separation. Ibn Dawud says in the chapter entitled "Who he loves is
scourged by gossip":127 "gossipers' mélicious attempts are aborted when lovers seek each
others; when a lover seeks his beloved; and when a beloved seeks her lover. The last

plight, according to Tbn Dawud, is death; "little faith after death is much better than much

faith in life." '2*
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Ibn Dawud in al-Zahrah portrayéd ‘Ugibrz' love which is originated, according to
Ghunimi Hilal in his book Al-Hayah al-,fl‘tiﬁyyah Bayn al“Udhriyyah wa al-Sifiyyah,
from Platonic Love. Ibn Dawid presents his book to people of accomplished tastes;
accordingly, he delineates an image of love inspired by a lofty and spiritual culture. Love,
for him, is, or even should be, a state of contemplation. Tbn Dawud guides his reader on
the way to elevate his passion to reach sublime spirituality; and to purge his love of the
unruly desire and the moral weaknesses. The author imagines love to be a contemplative
psychological exercise that develops taste and rectifies conduct. This explains the reason
of directing the message of the book to man rather than woman; the introduction clarifies
the motive behind writing the book (previously mentioned). The book delivers no
message to woman perhaps because man, in the Arab tradition, is the lover, the positive

actor in love; whereas woman is the beloved, the passive recipient of love.
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Chapter 3

Literatures on Love Succeeding Ibn Dawud

Al-Zahrah by Ibn Dawud (d. 297 A.H.) appears to introduce a brand new approach
to the study of love. Other books on the subject, according to Lois Giffen in her book
Theory of Profane love Among the Arabs, include: al-Muwashsha by al-Waghsha’(d. 325
A.H.), *I4ilal al-kuliib by Muhammad Al-Khard'itf (d.327, A.H.), Al-Riyad and UshGr al-
Nisa by al-Marzabant (d.384, AH.), Al-Dur al Masun [T Sir al-Hawa al-Maknun and
Zahr al-4dab wa Thamar al-2A1bab by Al-Husarl al-Kayrawan (d. 453 A.H.), Tawk al-
Hamamah by Ibn Hazm (d. 456 AH)), May’m’fal— ‘U._s_bg_}_zc’llg by Al—SarrE_(_li (d. 500 A.H.),
Dham al-Hawa by Tbn al-Djawzi (d. 597 A.H.), Rawdat al-Ashik wa Nuzhat al-Wamik
by Ahmed Al-Kisa’l (d. 635 A.H.), Manazil al-?Ahbab wa Manazih AlAIbab by Shihab
A-Din Ibn Fahd (725 AH.), Rawdat al-Mupibbin wa Nuzhat al-Mushtdkin by Tbn
Kayyim al-_lzjawziyyah (d. 751A.H.), Nihayat al- 14rib by Al-NuwayiT (d. 733 A.H.), Al-
wadih al-Mubin fI Dhikr Man *Istashhad Min al-Muhibbin by Tbn Kalidj (d. 762 A.H.),

Diwan al-Sababah by Ibn ’Abt Hidjlah (d. 776 AH), Mat_c_lli‘al—Bua’iir_fTMan&zil al-
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Suriir by al-Ghaziili (d. 850 A.H.), Aswak al-Ushwiik by'Tbrahim al Bika T (d. 8854 A.H.),

Tazyin al-Aswak fr 2khbar al—‘Ug_h.gﬁz&'{c by Dawud al-%@ékT (d. 100 A.H.) and last 1s
Munyat al-MuhibbTh wa Bughyat al-Ashikin by Mar‘T Ibn Yiisuf (d. 1033 A.H). 129
A. Al-Waghsha? and Ibn Dawud:

A conception of Love in old ages was inspired by either of two sources: tales of
platonic love with all its associations of deprivation, madness, and death; or the popular
fiction of ancient times with the Khalifah Harun al-Raghid or a wealthy man of the middle
class as its protagonist. The studies that Arabs conducted on the theme of love tried to
bridge the gap between the two extremes by presenting another two concepts of love;"™°
Ibn Dawid sew the seeds for the first when he visualizes love as a stance; the concept of
love is crystallized in the following statement by al-Daylami in his book &;f‘al—ffllif al-
Ma’lif ia al-lam al—Ma‘gﬁf" the fire of passion is neither kindled by loyalty nor
extinguished by desertion”.'*! Al-Waghsha’drew the framework for the second concept of
love in his al-Muwashsha.

Al-Waghsh@ who has written the book of Muwashsha or al-Zarf wa al-Zurafc‘z’is the

most stylistically comparable writer to Ibn Dawud."** The latter died in (296 AH.)and
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the former in (325 AH.); obviously, both were contemporaries. Ibn Dawud describes a
lover as graceful and dictates him to persistently cultivate good qualities appropriate for
the graceful; al-Washsha® proceeds with this idea and contributes an explanation to the
meaning of grace. Ibn Dawud's argument is predominantly believed to trigger al-
Waghshd's notion of love as a social behavior. The 1atter does not delve into the far-
fetched causes of love. Rather, he scrutinizes customs and traditions of those whom he
calls the people of grace; he also sets a framework for those lovers. He regards lovers to
be mostly the well-off category of the middle class, namely traders, scholars, poets, and
others who yearningly aspire to the ethics of a higher class."”

The book of al-Muwashsha 1s primarily a book on grace rather thanon love. It1s
probably the first book to discuss the notion of grace in its sense of decorum and
decency.134 In a chapter entitled "Attributes of the graceful versus those of the
pretc—:ntious",135 al-Washsha’ exhaustively mentions the Vessentially inherent attributes of
the graceful and the extrinsically alien qualities to him. Al- Washsha' establishes a link
between grace and gallantry, whereas Ibn Dawud relates grace to chastity. Al-Washsha’

says:" gallantry, like grace, requires certain qualities; both (gallantry and grace) are not
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measured by the nobility of origin; rather, by the perfection of moralities.""** The
graceful, for al-Washsha’, never intrudes upon other's privacy; and never interrupts a
speaker in anvassembly; he neither proceeds hastily in his walk nor eat in public; he does
not backbite or even gossip. The generous traits that are intrinsic to the graceful are
exemplified in the fragrant smell, the pleasant company, and the good forgiveness. 137
This definition of grace manifestly explains the image of love that Ibn Dawud delineates.
It would not be an exaggeration to state that love, according to Ibn Dawud, is
governed by strict morals and ethics which require the lover to willingly accept torment
and pain as a manifestation of self-control. Besides, Al-gjﬁhig states that the poor is
occupied with bread-winning that he is distracted from love; and the rich is diverted from

love by virtue of his richness.

However, al-Washsha? sees poverty as relative; he declares that love is not necessarily
nurtured by the riches; yet, it is not recommendable for the poor to fall in love. He says:
"A destitute to be graceful is pretty agreeable, but to be a lover is quite unlikable: when a

destitute asks, he never takes; if he yearns, he never attains...He may thus be graceful
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rather than a lover; for he cannot afford love; and if he fell in love, it is the sheer disaster:
how could he then aspire to a lover while the flesh is weak? 138

Furthermore, al-Washgha® frequently repeats the phrase of H udud al-‘lg_l_zlg
"requirements of love"; this means that love, from the vantage point of al-Waghsha', has
become part of the social conduct of a certain class that can afford to love and can rise to
its ethics. bn Dawud sheds light on this second aspect and overlooks the first. Both Ibn
Dawid and al-Washsha® regard love as a graceful, delicate passion,; the cultured man,
through this sentiment, nurtures ethics, decorum and decency. Al-Washsha®underscores
the value of chastity and loyalty, albeit deception and treachery are extravagantly
rampant: he says: "people in love deviate from the route of grace: when a lover is united
with his beloved and when watchers are away, he dispenses with his chastity. This is but a

corruption of love and a disruption of purity.” 139

Hence, al-Waghsha' denounces "obscenities” in love; he further rejects the phrase
Masamir al-Hub and the claim that love thrives on these. Anecdotes of Arab lover
support this vantage point: Arab lovers knew the ever-lasting love, but never yielded to
temptation. A glance from the beloved was the lover's most cherished dream; poetry and

art used to gather their hearts. Tbn Dawud has previously mentioned more than one
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Hadith that fosters this argument; and al-Washsha' re-cites them in the chapter entitled
"Unity of hearts in the love of a friend and agreement on the company." 140 Both Tbn
Dawud and al-Waghsha? agree on the importance of loyalty. However, the latter denies
submissiveness to the beloved and renounces the principle which reads: "submissiveness
to the beloved is one trait of the delicate lover".""' Al-Waghsha® states: "It is utterly
detestable for a wise man to be subjugated in love especially with the fluctuations of
hearts and the vicissitudes of time. Even worse is the inexhaustible patience of the lover
with his beloved: patience OVer deception and treachery wears down dignity and will-
power." ¥ Al-Waghsha ostensibly rejects two of the love principles advocated by Arabs:
first, subservience to the beloved is deemed no shame for the lover, rather, a token of
chivalry and generosity. Second, loyalty is not contingent upon the sincerity of the
beloved; and love is not an equitable fnutual relation. Rather, itis a belief that is based on
loyalty and respect for the beloved.

It is evident that Ibn Dawud and al-Washsha’ wrote for the same society. However, the
latter is more aware of the social changes and the moral corruptions as a result of "the

mingling of races and the fluctuation of beliefs." ' Al-Waghsha’in his book is obviously

influenced by these changes that he is closer to Al-Djahiz in his view of women; he
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accuses women of deception and treachery as he says: "aq woman-- slave ot free knows no

loyalty." 144 11is opinion On sexual freedom 18 evident in: "1t 18 inconceivable and rather
unimaginable for woman to keep a friend or to demonstrate loyalty to a companion. The

best woman ever is the one who has a famous friend and a rich lover. If a woman's

affection is not for money Of for desire, 1 have mentioned before the qualities of the
female singers, namely deception and tlreaohe,ry....".145 About women, he also says: "the
most loyal of women is the most treacherous, and the best remindful is the most
forgetful."'* Al-Washsha® repeatedly quotes al-Djahiz. For instance, he relates an
anecdote and mentions the name of al-_]?iél}ig who eye-witnesses the incident. Al-
Washsha? relates, quoting ’Abu al?A‘yan, that one female singer threw herself in the river
after she was emotionally involved in singing. Her lover, who was a slave, threw himself
after her. Al-Djahiz further recalls the story of a lover who asked the Khalifah Sulayman
Ion ‘Abd al-Malik to allow him to listen to one of his female singers performing a specific
song. The Khalifah was deeply amazed, but he responded to his request and the singer
performed the song. Surprisingly, the lover threw himself from a height. The Khaltfah

then said: "has he ever thought that I were to allow him to see one of my female slaves

and I then continue to keep her? Take her to his folks, if he has any, if not, sell her and
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give the money for the poor." 147 This story that al-Washsha' relates quoting al-lzj_éhig was
also related by Tbn Dawud. In the book of al-Muwashsha, the author frequently quotes al-
E:iﬁhiz whose influential impact canl be discerned, not only in the satire on women, but
also in the rejection of love for female singers. In the chapter entitled "A satire on female
singers and their mischievous trickery of boys” 148 a1-Washsha? describes their tricks to
milk their lovers; he also compares the love of female sihgers to that of boys, as does al-
QJﬂlIZ

Evidently, al-Waghsha) has hitched a free ride on the experience of both Ibn Dawud
and al-l_)_iﬁl}iz' about love. Love for him is one quality of the graceful and a sign ofa
decent social conduct. Both (Tbn D_'éwﬁd and al-Waghsh@) regard love as decorum,
decency, and wit. In both cases, no faint reference is made to sexual disposition.
According to both views, it is totally shunned and rejected. Accordingly, it must reflect a
refined taste, a lofty culture, and a true virtue. Such are the ingredients of an enduring

love that transcends the ephemeral pleasure.
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~ B. Ibn Hazm and Ibn Dawud:

Ibn Hazm (d. 456 A.H.), who has read "al-Zahrah", adopts in his book Tawk al-
H amamah a different approach from Ibn Dawud's. He does not cite poetic verses. Rather,
he depends on direct experiences whether of his own or of his contemporaries. Ibn Hazm
further uses, for his purposes, charapters of different types and ages: slaves or masters.
However, he remains confined to his lavish social class.'® From the outset, this author
refuses to rely on the news of the ancient Arabs. For he believes that:" their way is
different from ours."*® And that he should cite anecdotes he has eye-witnessed or his
contemporaries have related to him. Ibn Hazm also thinks that a love experience 1s rather
individual and unique even if love stories are generally alike.””! It is an external
resemblance that does not hinder a close inspection of each individual case. Ibn Hazm is
extremely astonished to what is said about the nomad women who refuse to believe a

lover until he openly declares his love."”

Phrases like "let me tell you", "I have heard", "I know", and "l have seen" as well as

verses by the author are noticeably abundant in the book.!3? 1t is further noted that the

word "platonic" never occurs in the book; Ibn Hazm's notion of love is totally different
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from the contemplative idealism of Tbn Dawud and al-Waghsha". It does not support the

rein of desire advocated by al-Djahiz. Strictly speaking, Ibn Hazm's theory of love 18

deeply rooted in reality.154 For instance, he conceptualizes chastity and loyalty from his

knowledge of the human nature as being both good and evil. He says: "To my surprise, I

frequently hear that loyalty is the suppression of desires in men rather than in women.

However, | have an opinion that T would not ever swerve from: both men and women in

this respect are alike. There is no man on earth whoever could resist temptation in a

seductive woman; when the opportunity smoothly offers itself, he is unquestionably

intrigued in the deadly sin; likewise, no woman could ever turn her back on a seductive

man. Ibn Hazm proceeds with his realistic saying:" I'd rather say something that I

confidently believe you know very well: when a woman feels that she is watched or heard

by a man, she would exceptionally make groundless gestures or say redundant words; it is

conceded that she would intentionally speak softly and starkly spruce herself up.

Similarly, man, in the presence of woman, would preen himself, watch his walk, and play

the nice guy."15 >
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Ton Hazm explains his view of a good woman; she is the one, who "if well-bred,
adheres to her morals; and if kept from temptations, sticks to her composure. The evil
woman, on the other hand, if tamed, goes wild; and if held from seductions, leaves no
stone unturned to reach outto them. Besides, a good man is a one who never associates
with corrupt people and never watches seductive scenes. An evil man, however, 1s one

who flocks with birds of his same feathers to stare into beautiful faces and wade in the

quagmire of sin."'

Ibn Dawud holds the view that the lover is solely committed to loyalty; since he
willingly opened his heart to love. The beloved is not burdened with this commitment:
she is simply a stimulus for love. Ibn Hazm is noted to hold the same view. However, he
primarily states a general principle: "the true loyal man is the one who meets loyalty with
loyalty. Both the lover and the beloved are morally committed to each others. No one
would break this bond but the evil and the malicious.""’ Ibn Hazm's view is evidenced in
his anecdotes where the lover is not the sole hero. Rather, the beloved is strongly present

on stage even if she is a slave.
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Besides, Tbn Hazm compares between instincts in both man and woman; he relates
instincts in both to the role he or she plays in society, and the amount of freedom granted
for both. The author states in a chapter entitled "On the love of description" that
describing the | beloved is just one step on the way. He further says: "this is the way of a
lover whose beloved is hidden from his sight. Women, who are particularly vulnerable,
are more faithful in love." 158 Tbn Hazm also notes that a woman, regardless of her age,
morals, class or disposition, is essentially destined to love. Ibn Hazm states: "A good aged
woman who has lost her enigmatic powers on men is evidently keen to marry off an
orphan or to give her clothes and accessories to a poor bride. I can see no justification for
this tendency in women except that their sole occupation, and the reason for their

creation, is believed to be love and sex. Men, however, are born to give their all in quest

of money, knowledge, freedom, and wisdom.""”’ Al-Djahiz holds the same view in his
article on women and love. He says: " Two men cannot afford the love of a nomad: the
abjectly poor, whose heart is distracted from love; and the lavishly rich king, who is

shouldered the responsibility of his people that he cannot surrender to the passion of

10V€ w 160
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Ibn Hazm also believes in women's unique power to keep the secrets of lover; he
regards this as a natural trait in a creature of love. He also notes that this trait is lacking in
men. Women, according to Ibn Hazm, are hypersensitive to words and gestures signaling
the love and care of men. "You should know that women's sensitivity for love-spotting 1s
the acutest ever." '*' Ibn Hazm, opposing Ibn Dawud's opinion, rejects the concept of love
at first sight. He believes that it is rather desire, which is instantly born, than love.
Intimacy and Sympathy, by the lapse of time, can only blossom into love. In the chapter
entitled "who loves a certain trait never loves its opposite",162 Ion Hazm explains how the
first love experience influences what follows. He says that in his youth he loved a blonde
slave; consequently, he never happens to admire the black-haired no matter how beautiful
she is. He also relates the experience of a friend who once loved a tall woman; hence, he
ever detested all short women. Ibn Ianzm‘s view is conspicuously close to the modern
theory of psychological analysis which states that when a person in his youth 1s closely

attached to another that he could not escape this attachment even with psychological and

emotional maturity, we have what we call psychological fixation. 163
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Evidently, Tbn Hazm touches upon the experiences of a variety of human types.164 He,
for instance, speaks about the poet, Viisuf Tbn Hartn who fell in love with one of the
female slaves at first sight (he relates the story of that poet despite his rejection of love at
first sight). They (the lovers) exchange sweet words of love; and she promises to meet
him again same time, same place every Friday. The beloved goes and is never back again.
The author also tells about Mukaddim Ibn al-’Agfar, who in his early youth sincerely loves
a boy that he leaves prayer at the mosque to follow this boy wherever he goes; he was
frequently beaten by this boy. Another story in the book is that of a woman who is
extremely virtuous, yet, she keeps the secret of lovers and wishes if their love, aided by
her money and effort, is crowned with unison. Ibn Hazm, in addition, relates the story of
the daughter of Zakariyya Ibn ’Yal_lyéi known as Ibn Birtal; she was married to Yahya Ibn
Muhammad “who prematurely died while they were drunk with love. She utterly grieved
over his death that she, in a desperate attempt at communion, slept on his bed on the night
he breathed his last. Devoured by the memory, she soon died.”'®
The concept of “The Resemblance” between Ibn Hazm and Ibn Dawud:

Resemblance means affinity.'®® It is intended to refer to the reason for love: why this

woman in particular? And why this man and no one else who may be of better fortune,
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knowledge, or youth? [bn Dawud, ho§vever, extensively discusses the reasons of love: he
cites the Greek legend that has the round creature, Eros. He further tackles the influence
of horoscope and the activity of glands in this respect. One can arguably say that all these
justifications are taken from the Greek philosophers aﬁd physicians. Nevertheless, Tbn
Dawiud stresses the first justification and supports it with Pre-Islamic and Umayyad verses
as well as with the Prophetic Hadith. Significantly, this means that the moral of the
legend has deep roots in the Arab conscience and the Islamic doctrine. Ibn Dawud
presents all the possibilities but never sides with any. Ibn Hazm, among others,
thoroughly discusses these possibilities and primarily focuses on the legend of Eros,
whose study yields the new term nresemblance".'®’ Other justifications of love were not
given such attention.

Ibn Hazm, however, uses the title "Speaking about the essence of love" rather than
"Reasons of love". Ibn Hazm says: "People have differed on the essence of love. 1 do
believe that love 1s a communion between souls, split into two corpses, in its sublime
form. Yet, I don’t mean the split of souls as referred to by Ibn Dawud. Rather, the

equitability of souls in their heavenly lofty residence; and their affinity 1n form and
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essence. We have learnt that the secret behind affinity or repulsion lies in the fact that
birds of a feather flock together. Harmony can be clearly seen in human relations; the
repulsion of opposites and the affinity of pairs are distinctive qualities of human beings. If
that is the case for human beings, what is it for souls whose realm is that of transparency;
whose essence is that of the sublime; and whose capacity is that of the generous readiness
for semblance, affinity, longing, desire or repulsion. All this is clear to man by instinct;
thus he flocks to his very pair. God says in the Kur’an: "He has created you from one soul
and made a pair out of it for you to feel at ease with." %

Perhaps [bn Hazm adopts that very approach that he blames Ibn Dawud for. He cites
the pseudo-philosophers that Ibn Dawud relies on and tends to build his own theory on
their views. His major contribution is limited to the realistic interpretation of Ibn Dawud's
theory which he calls AlUkar al-Maksumah "the split balls". Tbn Dawud, nevertheless,
does not speak about the split balls. More precisely, about the soul that is round in shape
exactly like a ball. Ibn Dawud refers to the first stagé of love as natural resemblance

between lovers; and Ibn Hazm takes this exact point without making reference to the

source. Ibn Hazm further denies beauty of the face to be one cause of love: "you would
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never see two lovers without the least natural resemblance. The more common qualities
the pair have, the more affinity they show."'®
As regards love for the beauty of shape, Tbn Hazm says: "love is primarily triggered
by the beauty of the shape. The human soul is habitually attracted to the outstanding
beauty of images. When it discerns a point of resemblance with this image, true love and
harmony soon take place. If this re_semblance cannot be felt immediately, it is mere
admiration of the image; and sheer manifestation of what we call the desire. The image 1s
a miraculously merging pot for the scattered parts of the soul."'™ As Ibn Hazm
distinguishes between love and desire, the principle of natural resemblance remains valid.
The image or the shape has a role that is restricted to the unity of the split soul; behind
beauty, the latter may then feel resemblance, hence affinity. Or else, it may sense
difference, hence repulsion. If, albeit the difference, the soulis still attached. It is the
temporary desire, rather than lasting love, that arouses this feeling.
Ibn Hazm also raises the vexed question of the unrequited love: resemblance is
originally a harmony of two hearts; reciprocity in love should eventually be justified. Ibn

Hazm explains: "if it is said that resemblance entails mutual love, 1'd rather say this is
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true. However, the soul of the one who does not requite love is s0 blinkered by base

elements that it cannot feel its other part with which it was previously united before

incarnation. If this soul can purge itself of these earthly elements, mutual love then
becomes possible. The soul of the lover clearly sees the destination of its other part,
unceasingly seeks their re-union. In its search, it becomes like a spark which results from
the friction of two stones. When the two stones are closely pressurized in friction, they
produce this spark. Likewise, the soul's feverish longing for its half is inherently latent
until friction occurs."””! To conclude, souls may be hampered, by means of base elements,
on their way to their genuine destination. Ibn Hazm, however, believes that a lover can
always distinguish his twin soul; and that the beloved is habitually misled on this way.
He totally excludes the possibility that the lover's soul may be shrouded with earthly traits

that it loses trace of the beloved.

According to Ibn Hazm, love is neither the contemplative state nor the spiritual
exercise of Tbon Dawud. Love is not a way for the graceful to display his decency and
decorum as held by al—Was_thl'é? More accurately, love is a personal experience that

unites both man and woman in communion. Accordingly, Ibn Hazm does not ignore the
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beloved under the pretext of her being a passive recipient of love. For him, love is the

unity of two hearts in agony and pain. Ibn Hazm thus denies love as a conscious mental

state that flourishes regardless of the responsive or the rejectionist attitude of the beloved.
ﬂ Love may also turn into hatred; and sexual intercourse is no base activity. Rather, itis a

manifestation of love.




Conclusion:

Ibn Dawud's Al-Zahrah establishes a framework for an unprecedented Arab theory of
love, namely the theory of the "perfect love" where love is a contemplative state and a
spiritual exercise. It is evident that the author of al-Zahrah has been influenced by Plato
and his theory of love in al-Ma’dubah (the Banquet). The author of al-Zahrah enhances
platonic love and focuses on the lover and his ordeal in love. He addresses the elite rather
than the ordinary people of his age. Platonic love, for Ibn Dawud, is eventually a state of
contemplation that refines the soul of the lover. However, Ibn Dawud was not the first
one to tackle the issue of love. He was preceded by al-Djahiz and succeeded by many
writers such as al-Waghsha ‘and Ibn Hazm. Al-Djahiz, on the contrary of Ibn Dawud who
neglected the physical aspect of desire and pleasure, wrote about love in its sence of being
a spark that enkindles bodily desires and drives to the extremes. However, al-Washsha’
refused to consider obscenities inlove one of Masamir al-Hubb. Also, according to Ibn
Hazm, love is not a contemplative state nor a spiritual exercise. Love, for Ibn Hazm is a

personal experience that unites both man and woman in communion where there is agony

and pain.
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APPENDIX
An English Translation
of Selected Poems from Al-Zahrah
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AILULBT (p. 45)

(1) As such was your case:
Once you cast a glance as pioneer for your heart,
I.o! What scenaries would you behold !

 Neither the whole you could comprehend.
Nor for the part can you have patience!
| E1-10 ga) goaill gladl ol
S b Y s

sl Jet 5801 e |
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al-Abbas al-NahawT (p. 45-46)

n my belief, love would never cease!
Couldn’t be exhausted by so many lovers
Qver such long long ages past!
Though everyone thought as if it were
Et;tirely within his heart contained,
As so often in poetry repeated!

A tone in the ear , a twinkling of the eye, and a drum in the
heart
* When just mentioned or talken about
Such is Love!
iHad it been something else, it would have been exhausted
By Lovers, even if it were of rocks!
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(51 oR) whas ol 2w

Forle b3 o Al

B Cnde L s
, Y e S sue
: | B G L})&Quw\ L
m Djarir Ibn Atiyyah: (p- 46)
' (3) Sickly eyes had us killed
‘With no hope of revival !

: trlklng motionless the most sound
Though weakest of all creatures they would seem!
(EY oR) Rty i o 2ok

p ez Yo Ll 3 o~ (4)
SR P g NN I
Leolbi Yol e Sl )
s oAbl pcnad 1] *
. “Umar Ibn AbT Rabi*ah: (p. 47)
(4)

th my ear and my own eye

re her allies

‘ia\inst my poor structure!

w could I dispense with my sight or hearing?
d they obeyed me not to obey her

ould have attained what I wished.
Eh ooy sala il o1 el

ol all e Jlessb (o)
o o JaST s o) Lol e
lols) oae Lasdlly oLl
| e oo b e G D
"Ahmad Ibn’AbT Tahir: (p. 47)

(5) So delighted in a sweet-eyed maiden was I!

Full-moon she was, but prettier !
Just a twinkling of her eye when we met

g% And my heart, out of my chest, was stolen!
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(6) F fny harm my heart calls me

ping on my ales and pains
 so little has it left of me

That, to be announced dead, I may be!

How could I take care of my enemy =

When that enemy within my ribs dwells

How destructive to lovers is despair!

St111 more if hope was kindled before!

(59 oR) @uddl 34 jumi
Lol vome Je Y Le
le=s el Jl sk 15)5 -

S5 Bl gy SIS -
i Wy 5l 55 om

1
f

Yazid al-Dab’T: (p. 49)

@) Just a look at you she cast
unld get of you what sowards can’t
Should one look at her beauties

He would find them all killing!
Yet, too steadfast her heart is

Though so innocent seems her looks!

(9 &) 29l i e
leoe ! Taalyw bois b (A)
Osiz Bl el 3

geS kil e kel

87

I

L shall 3 &8 o)




Deprived of sleep-sweetness -
ther sleepy eye! h
a fatal destiny : =
Has:been set on hearts
y so sweet eyes!
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1 Hamadah al-Hamadaniyyah: (p. 51)
(9) Love has always been

- By everybody passing on,
- But with me, it makes soujourn! |
I wonder how a heart be so deeply plunged in your love |
Though getting not from you any pity or regard! |
Had it not been for my ill-fortune,
wouldn’t have got with you acquainted.
The ill-fortuned is indeed the one
Whose misery arises out of his friends.

=

| (Of oR) 2elke oI Jeoi
p Lils 3 ko 0 o= (V)
ol 3 Bl LSb om0y
. Lol C.,.o‘.'s bss L7505
Nl st Lae 13] s -
> US7 Ae Sk «s, =
B ol el 2oLl 3 b,
Djar : (p. 54) E
(10) My soul had been in love with her soul before our creation; o
And thereafter when being still embryoes, and in the )
cradle! |
Our love so grew with our growth, and shall cease when we
pass away.
‘But shall survive all cases
“And be our kind visitor in the darkness of grave!
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(0 ) ka0 G i)

Al-Husayn Ibn Mutayr: (p. 54)

(00 — 65 @) :ankde i el
@lww,bwwmdbsm)
E)“~="L”=1,4l>at**l,fl%,cﬁ’q
1S 05 e el S
S A R
© Al-H yn Ibn Mutayr: (p. 54-55)

g (12)‘; [y Love to you, dear brunette,

Was firmly by god decreed

;Néither would I stop it

Nor did I to it by intention yield!

'Every prisoner, other then whom you own,

‘destined for death, or grace,
- Or to be ransomed.

(T &9) :§liodl g
X ks coly NI oams (V)
&-’v\-’ L)"le-"" q“v J=2 10w .
) c=bN bole el 0lS7 )
gebr -l b O
Mahmiid al-Warrak: (p. 59)
(13)

Would you disobey Allah and pretend loving him?
Logically impossible!

Had you love been true you would have obyed him,;
A Lover to the beloved is obedient.
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“UbaydAllah Ibn Utbah: (p. 59)

| (14) Sép‘arate not from your friend for no cause

Séparation is key to forgetfulness

If afriend screens out a secret from his mate

What privelege is then left to the friend over the enemy?
(T A : gl ggi

s sl e S5l 5 (V)
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For what I receive from you is the same from them I receive!
Havmg been disgraced by you, I do utmost to disgrace myself;

EQr I won’t honour someone you disgrace.
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R
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E Yaz’l'dIbn al-Tathriyyah: (p. 61-62)

- (16) 1]y
And precise others who know well
How, by far, she is the best!

etend] denouncing the one I love

D;,e;fpite of myself [pretend]
% Ignormg her when she appears,
E Forfear of ear-droppers and over-lookers.
Ye¢ » angry she was that I said no need of her I have,
Bellevmg I love her no more!
" Y o) s ot gubadl ool
4!‘) Aamy U 3 S Les (W)
o1l 3 5ms Y s
Kigma 'y OIS Lo (5 (= L,
| ’Abii 3 fAbb'zis Ibn Yahya: (p. 63)

(17) No,;sagacious person whose sound opinions by all are sought

Who won’t be so silly when in Love!

v welfared who never never tasted misery
y 11 know it well when by love is overcome!
| T o) il ol
iz CaeS” sl W81 BB T (VA)
dmiy cmet! SlsT S,
B lor (2 A NS
s bl 3 I 53 55

(18) Damned be love! How as such it murders?
What it does to the livers of lovers!
Blame me not for my love,
For even the champions’ fortitude
Vanishes, when in love, in submits!
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‘Imami” Tbn Djarit: (p. 63-64)

(19) Leve turns one disconcert and confused

nay even take him sooner to his end!

least of love is hard and burdensom

| d would exhaust and kill sordid men.

;?f@ever thinks himself so firm, forceful, and brave

Will find that love is braver!
| (T A : gilwidl bl
als et s e el SJ(Y)
Demin L5 50 DI o
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ghah al-Dhubyani: (p. 64)
uld she by chance pass by a monk

'TPfaying to the Lord in insistent worship,

'He would listen with interest to her joyful eloquence

‘Taking it for the right conduct, even it if it was not!

When I come to her a visiotr, the whole world I encompass!

~ And if I desert her my very seat would be so tight for me!
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jniin BanT Amir: (p. 65)
ho knows not what love 1s,
er unaware or having not met with,

Letme describe it to him.
Love is a charm, first and last!
Same as warmth creeps

en liver and heat!
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I ihastened from Egypt to see her.

By God, I wonder
:Whether my visit would her illness cure

Or flare it up more and more!
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Al—Husayn Ibn al-Dahhak: (p. 73)

ﬁ (24) Had yearned for long to see my love

But when we met
Neither tongue or sight could I set!
D@wn I cast my eyes in awe and respect
Trymg — but in vain — to conceal what I felt.
(Ve Q) audadl ol e
L...as J)>- QfaU' Lg] Yo)
e S eSO
Lt st 5 G o
l’/"'L‘" fwlar o ST

bn al-Walid: (p. 74)

ose enjoying sleepnes around me

uch I was, when my heart was free!
g)ever sees me shouldn’t keep Looking
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Ubayd al-Ra°T: (p. 75)
(26) wvisit from my beloved Flares up such yearning

That would shatter my very bones into shreds!
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The wine served to me by her looks

Intoxiactes by far more then what liquor

Would do to its drinker.

Should she be nice to her lover would deepen his ales,

And should she part from him, that would be his end!

How could the ill be cured
ﬁ If illness itself is the only cure?

(V9 o9) : phadl o gl
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al-Djahm: (p. 79)

‘beautiful eyes as those of wild deers

ling about between Ar-Rassafa and Al-Jisr

4 ht about love from where I know or know not!

h v revived my past longing, though I hadn’t forgotten,
Yet, more fire they added to the live fire!

“we are but crescents, shining on night-hawkers

But hosting them not!

Nothmg would we offer mere than a look

Any close relationship is just for imagination!”

Such they say !
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’Abil Sakhr al-Hadhalt: (p. 79)
(28) Hap 1 stroll on for a visit to her

Ititéiéding to part with her forever for another
As long as dawns peep.
yet, just I see her, and suddenly I am struck!
My?;feelings utterly confused
Forgetting all that I had intended to say
Aswine does screen out its drinker’s wits
(4 ) : ol g goudo
| ae N o A o ST (Y])
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djniin BanT Amir: (p. 79)
(29) How would a heart love one who won’t love it?
Yéa! A soul might need someone who needs it not?
Wonder! When going on a visit to Laila at her homeland
I feel the road shrinking, and the afer-away becoming so nearby!

While her rancors against me
For no cause — increasing!
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Habib al-T2’%: (p. 81)
% (30) I do think over what would I say when we meet
And keep on tightening my causation,
Lo! Just she appears
And me, all trembling, struck dumb!
Uttering only impossible nonsense!
(AT 9) oL & guball o
Bolord wogal O] 2 Sl (7Y)
LTI i 0L
o Lo ol ©of Lp ot
wlol s sls 4 i).ll.s)
| Lol ISLe gk ile 3,
bbas Ibn Yahya: (p. 82)
sudden death overcomes
> so many things are still within my chest hidden!

F r whenever we meet, your mere presence
Makes me forget to speak my feelings!
‘?Af;llopeless disease is what he suffers”, say people;

ButI know well where my sickness lurks!
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Yahya Ibn al-Zubayr: (p. 84)
(32) 1 have made of you my entire world

Shouldn’t you favour me with your love

My best I did to