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Aq tA SA.tw r.f hpw   
 
 
Tale of Sinuhe, Berlin 117-124: Middle Kingdom 
(Koch 1990, 48) 
 
Is an inferior beloved when he becomes a superior? (Lichtheim 2006b, 227) 
(Lit: Does an inferior becomes a beloved one when fated to (be as a) superior) 

 

   
 
in iw wn twA mrrw n SA(w) n tp-Hr 
 
 
Tale of Sinuhe, 154-160: Middle Kingdom 
(Koch 1990, 55) 
 
Whichever god, who ordained/predetermined this flight. Be at peace, give me (back) 
to the Residence. (Lichtheim 2006b, 228) 

 

 
 
nTr nb SA(w) wart tn Htp.k di.k wi r Xnw 
 
 
Satire of the Trades: Middle Kingdom  
(Helck 1970a, 146) 
 
Behold, the Renenet’s /fortune is on the path of god.  
The Renenet of a scribe is on his shoulder the day he is born 
 

 
 

 
 
mk rnnt Hr wAt nTr rnnt sS qaHt.f hrw n ms.tw.f 
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Tale of the Doomed Prince, 4.4: New Kingdom 
(Gardiner 1932, 1:1) 
 
Then came the Hathors to determine a fate for him. (Lichtheim 2006a, 200) 

 

 
 
iit pw ir.n nA n HwtHryt r SA n.f SAyt 
 
 
Tale of the Doomed Prince, 7.6: New Kingdom 
(Gardiner 1932, 1:6) 
 
The youth said to his wife: "I am given over to three fates”. (Lichtheim 2006a, 202) 
(Lit. I am decreed to three fates) 
 

 
 
wn in pA Sri Hr dD.n tAy.f Hmt tw.i wD.kwi n 3 SAyit  
 
 
The Doomed Prince, 8.5: New Kingdom 
(Gardiner 1932, 1:8) 
 
She said to him: “Look, your god has placed one of your fates into your hand. 
(Lichtheim 2006a, 202) 
 

 
 
iw.s Hr Dd n.f ptr rdiw pAy.k nTr wa m nAy.k SAy m Drt.k   

 
 
Instructions of Ani, Maxim 38: New Kingdom 
(Suys 1935, 70–71) 
 
Don't ever talk back to your attacker.  
Do not set a trap (for him); It is the god who judges the righteous,  
his fate comes and takes him away. (Lichtheim 2006a, 141) 
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iw pAy.f SAyt iw (r) TAy.f 
 
 
Report of Wenamun, 2,57-2,58: New Kingdom 
(Gardiner 1932, 1:73) 
 
I caused that they (the crew) reach Egypt so as to beg for me from Amun fifty years 
of life over and above my allotted fate. (Lichtheim 2006a, 228) 
 

 
 
rdi.i pH.w r kmt r dbH n.i 50 n rnpt n anxy  
m-di Imn m HAw pAy.i SAyt.  
(m-Dr the late Egyptian writing for m-di) 
 
 
Instructions of Amenemopet, Chapter 9, 10-11: New Kingdom 
(Laisney 2007, 336) 
 
Do not set your heart on power.  
There is no ignoring Fate and Destiny. (Lichtheim 2006a, 152) 
(Lit.: Fate and Fortune cannot be ignored) 
 

 
 
m ir qmA ib.k m-sA wsrw nn xm SAyt rnnt 
 
 
Instructions of Amenemopet, Chapter 21, 15-16: New Kingdom 
(Laisney 2007, 353) 
 
Do not use for yourself the might of your own god,  
as if there were no Fate and Destiny. (Lichtheim 2006a, 159) 
(Lit.: Do not allot for yourself the might of your own god,  
as if there were no Fate and Fortune). 
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m ir gm n.k bAw n nTr Ds.k iw bn SAyt rnnt  
 
 
Biography of Ahmose son of Ebana: New Kingdom 
(URK I,4) 
 
Then Aata came to the South. 
 His fate brought on his doom. (Lichtheim 2006a, 13) 

 

 
  
aHa n AAtA iw n rsy stkn SAw.f Hsb.f  
 
 
Biography of Huya: Amarna Period  
(Sandman 1938, 24) 
 
Adoration (to) your Ka, O living Aten, lord of continuity,  
lord of fate who brings Fortune into being,  
who illuminates the two land with his beauty. 

 

 
 
iAw n kA.k pA itn anx nb HH nb SAy sxpr(w) rnnt sHD(w) tA.wy m 
nfrw.f 

 
 
Biography of Panehsy: Amarna Period (171)  
(Sandman 1938, 24) 
 
Adoration to you, my god my builder, the one who fated good things for me. 
 
 

 
 
iAw n.k pAy.i nTr qd.i pA SA(w) n.i nfrw  
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Biography of Panhesy: Amarna Period 
(Sandman 1938, 24) 
 
Let me give praise to the height of heaven as I adore the lord of the two Lands, 
Akhenaten, the fate which gives life, lord of what is ordained. 

 

 
 
ddi.i iAw r qA pt dwA.(i) nb tA.wy Ax n itn SAy ddw anx nbw wddt 
 
 
Biography of Parennefer: Amarna Period 
(Sandman 1938, 69) 
 
The king's Ka who lives on Maat, the Lord of the two Lands,  
Neferkheperure Wanre, given life, who makes Fate and brings Fortune into being. 
(Murnane 1995, 178) 

 

 
 
kA nsw anx(w) m mAat nb tA.wy nfr xprw ra wa n ra di(w) anx 
ir(w) SAy sxpr(w) rnnt  

 
 
Biography of Any: Amarna Period 
(Sandman 1938, 65) 
 
Adoration to you, O living Aten, lord of lifetime who grants repetition (of life), 
master of fate who brings fortune into being. (Murnane 1995, 124)  
 

 
 
iAw n.k pA itn anx nb aHa ddi wHm nb SAyt sxpr(w) rnni(t)  
 
 
Tomb of Ay: Amarna Period (East Thickness) 
(Sandman 1938, 92) 
 
My lord, who builds people, brings lifetime into being and makes a good fate 
for his favourite. 
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pAy.(i) nb qd(w) rmT sxpr(w) aHa ir(w) SAy nfr n Hsy.f 
 
 
Biography of Samut-Kyky: New Kingdom 
(KRI III, 339) 
 
As for the one who makes Mut a a protector, (he) came forth from the womb favored, 
perfection was destined for him on the birthing brick he will become an imakh 
(provided one). (Frood 2007, 89) 
 

 
 
ir pA ir(w) mwt m xwi pr.(f) m Xt Hsy SAy n.f nfrw Hr dbt iw.f r 
imAx 

 
 
Biography of Samut-Kyky: New Kingdom 
(KRI III, 336) 
 
…and he found Mut at the head of the gods,  
Shay and Renenet with her. (Frood 2007, 86) 

 

 
 
.. gm.n.f Mwt m-HAt nTrw SAy rnnt m-di.s  
 
 
Biography of Roma: 8th Pylon Karnak: New Kingdom 
(KRI IV, 287) 
 
Gods and people exalt your ka, life is in your hand, health under you, Shay and 
Renenet united in your grasp protecting you. (Frood 2007, 56) 
 

 
 
nTrw rmT Hr swAS kA.k anx m-di.k snb xr.k SAy rnnt dmD m xfa.k 
(Hr) xwy.k  
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Msxnt 
 Msxnt is translated as the “birth place” or “stone” (WB II, 148, 9). Birth Bricks were 

used by women for giving birth. The Mother delivered while squatting with her legs 

on the birth bricks. Birth bricks are not only attested in ancient Egypt but the use of 

bricks is also attested in the ancient Near East. The texts of ancient Mesoptamia 

mention birth bricks, which were mythically linked to their goddess Nintu. In the 

villages, contemporary Egyptians use bricks for giving birth, just as their ancestors, 

squatting on two “building blocks” (Wegner 2009, 472). Winfred Blackman in her 

book the “Fellaheen of Upper Egypt” states that while giving birth, a woman squats 

“resting her arms on, and pressing upon, a sieve which stands on its side” (Blackman 

2000, 63).  
During Excavation in South Abydos in 2001, a decorated birth brick was 

found. The decoration on the birth brick show representations of a mother and a new 

born as well as a number of apotropaic gods, similar to those found on the magic 

wands. The apotropaic images include: “Tree-emblem with Hathor head”, Taweret, a 

“leonine divinity holding and biting a snake, a “baboon” holding and biting a snake, 

“a wild cat”, “Renenet in the form of  Cobra” and a standing lion holding and 

“decapitating of a human enemy” (Wegner 2009, 454–455). 
The baby was put on the birth brick right after the mother gave birth. In Papyrus 

Westcar, we read that they put the baby on “ifd m Dbt”. The scholars have different 

translations for that phrase, while some regard it as “cushion or bed of mud-brick”,  

others translate it as four bricks (Roth and Roehring 2002, 131). Evidence reveals that 

ancient Egyptians used four bricks, not a single pair, in childbirth, from the Old 

Kingdom until the Coptic Period. In the tomb of Watethathor at Saqqara dating to the 

6th Dynasty, there is a “birth song” which “invoked 4 birth bricks” (Wegner 2009, 

473). In the Coptic Period there is a spell which mentions the “names of the four 

bricks used by Mary” (Wegner 2009, 473).  

The birth bricks functioned as an amulet for protecting the baby and the 

mother. Gods depicted on the Abydos birth brick aimed at protecting the baby. Also, 

there is a spell that invokes the birth brick for the protection of the child, which 

provides evidence that it had an apotropaic and amuletic function (Wegner 2009, 

478). The mortality rate of the babies in ancient Egypt was high, therefore they had to 

use all possible means to protect them. After the baby is put on the birth brick, its 

“fate was determined” (Roth and Roehring 2002, 215). Egyptians believed that the 


